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publicly supported Prohibition as Em:..é And m,mﬁrm.a.NS%MMHM”HMMWWM
that he discontinued his journal Catholics and Prohibition, co g
liquor problem had finally been settled once mw& for all. P
Most Catholics were not nearly so enthusiastic. No major Ame mm e
praised the measure. Archbishops :Qm:&.m:a Keane, .%o two ,MMN o ~<
sympathizers, had both died in H.@.Hm. Gibbons for M_W part oﬂoa . ﬁ@rM
%mBmama by the prospect of Prohibition. In 5:. r.m.rm QMM MCm ::m:v\o:m:
New w?.v_ Times as saying that the passage of waor&_.c.o: wou a M,ﬂm._om: oy
catastrophe, little short of a crime mmm_.zﬂ the mv.::cm: an v:“ sy
being of the American @mov_m.:mc He reiterated his ovnﬂ&:.osa.omﬁg 3 ﬁ.wm
again in 1919 after the Volstead Act’s osm_.nz.z.m:r A ?:. er :m:._ e
body of bishops’ lack of sympathy for _.uaor_g:omw was their wm QRMCH, ki
:3@@58 of Social Reconstruction” in Ewo.. The .FSQ ca w . wrﬁ =
ment action to ensure that workingmen ﬂmnm_.qma living wages an Mm y
richts of union members were @5808&. H?m lengthy &OQ::JE M,am -
smwssos of the need for government action to protect people HoﬁBBm:-
dangers of strong drink. Indeed, alcohol and ﬁ.m:)_.voam:mn zmaom MM e
tioned at all.8! This was probably because the wzunﬁa author o 8mmﬁu
Mousignor John Ryan, was ambivalent on the chnQ. Asa moa_mﬁw\mma w:,&
sor in St. Paul, Ryan had had extensive wo:SQ with Paorgm.rom re i
shared his opposition to saloons. While .:n offered mc&_mn m:ﬂv -
statewide Prohibition in 1916, he had serious reservations mcocﬁrﬁ M ig -
teenth Amendment and the Volstead Act. And as ENMSJ passed he becam
it nd more outspoken in his opposition. . . .
BOMWMMMMM Nro 83%55%0 movement had Gmoo.Bm. more &w::mﬂa MM_H”
prohibition, Catholic sympathy for the cause rmﬂ 9.55;509 Since t .~m . w“
of Father Mathew, teetotalism had been a top priority for many mmr_q:. w:.oﬁm
minded Irish clergy and laity. To the chagrin of their .O.manz.omﬂ _mmowmﬁav
many Irish Catholics had denounced saloons mza.rw&o_:oa wit aoroomsgo
in the campaign to eradicate them. For the Americanist QQW%BQM W et
an influential force in the 1880s and 1890s, teetotalism was truly a Mmmorn.:
cause. By 1920, though, the E:Q._mms._ma.zgm gone from .ﬁrm scene mza.& :.oﬁ
successors were not as interested in the issue. No doubt ﬁrm.mcvmmow : _r ol
seem as urgent in 1920 as it had in previous decades. For while .ﬁ N MMQ e
not mww:m& full acceptance in America, they were much more wmm:w: a e
their forebears had been in the nineteenth century. Oozwm@g:.ﬂ y, mw roert
ca’s “noble experiment’ was getting underway, most Catholics—Iris

cluded—were lining up on the “wet side.

_187: and Benson, pp. 273-274. . . .
Mw m_wmv%w: wﬂor:fmﬂ\mwwm Ellis, The Nﬂ%\ of James Cardinal Gibbons: Archbishop of Ballimore,

1834-1921 (Milwaukee, Wisc., 1952), 2:537.

10T o . 255-333. s .
MW MMMN%MNWWQWW% “The Evolution of an Anti-Prohibitionist,” 1n Questions of the Day

(Freeport, N.Y., 1931), pp- 29-36.
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Messianism, Holiness, Charisma, and
Communaty: The American-Swedish Colony
m Jerusalem, 188§1—-1933

YAAKOV ARIEL
RuTtH KARK

One of the most interesting Protestant sects that settled in Palestine from
1881 onwards, and that operated successfully for more than fifty years, was
the American-Swedish “Colony” in Jerusalem.! Known in its early years as
the “Spaffordites,” the group was also called the “Overcomers,” since the
members’ journey to Jerusalem was spurred by their desire to overcome a
series of personal tragedies. The history of the “American Colony,” as it was
known in Jerusalem, reveals the power of religious beliefs to motivate and
shape the lives of adherents. In this case, believers emigrated, built a new
community with its own order and sense of purpose, demonstrated dedica-
tion, and made sacrifices in following what they considered to be divine
commands. The American Colony also exemplifies the limited possibility of
sustaining a religious community based upon intense beliefs, as one genera-
tion struggles to convey its religious tenets and social principles to the next.
To reconstruct the religious influences, principles, and practices of this
unique group in Palestine, the American Colony should be placed in the
context of nineteenth-century American evangelical Protestantism, which
included elements of revivalism, dispensational premillennialism, evange-
lism, and holiness teachings.

L.

The group originated in Chicago in the 1860s and 1870s. Horatio Spaf-
ford, the group’s founder, was born in 1828 in North Troy, New York, to a
well-to-do family originally from New England. A lawyer by profession, he
settled in Chicago in 1856, where he practiced law and became a successful
real estate investor. In 1861 he married the Norwegian-born Anna Lawson
(Larssen) and they built their home in an affluent neighborhood of northern

1. Ruth Kark, “Millenarism and Agricultural Settlement in the Holy Land in the Nine-
teenth Century,” Journal of Historical Geography 9 (1983): 1-17; and Robert Murray, Till
Jorsala (Stockholm, 1969), pp. 236-239.

Mr. Ariel is assistant professor of religious studies at the University of North Carolina,
Chapel Hill, North Carolina.

Ms. Kark w5 professor of geography at the Hebrew University, Jerusalem, Israel.
641



CHURCH HISTORY
642

i esbyterian
respected members of the First Presby

Church of Chicago on Fullerton Avenue. During mrm _wwmwmeMHMmemﬂM
Anna, convinced o:mmcm“m imminent RHEP m.o%:amﬁ em
burgeoning ranksofdispensntondl BrC ecttions amon Procestants
the early nineteenthi centu ; . ants
mmMMQmE in Wrm English-speaking i_ol.a, ﬂommaaMMM:MMw_v__wmﬂ._MMM\MMM Mwmwm:m
1 ution an !

that - _:R%aMﬁsﬁ%ﬂMMwﬂﬂowrwmmwwm%nﬁma eschatological events had begun.?
hat w: mnM_MM_m circles, the new wﬂmaw:m::mm:mm.m@ﬂaw:m brought .mvocm M
. M%M%.ESR& in the Jews, the prospect of their national aMm.moS:owwww_
the . j  <tianity.¢ In this atmosphere dispensational-
their eventual conversion to O.r:m:m::Q HM HOO_B.E s P o In
. Or mnroo_n_nww WMMMWWWMWM._WWMWQMOS Owwg\ (1800-1882) and Em
h Brethren, &mwm:mw:o:wzma wmmm:m.a 52. ch%M Mﬂmm
tory is divided into ages or eras. The last age will be the B,:M:MHMMMW Umamoﬂm
thousand-year reign on earth, w:&. the present mww awwammmma:rwam:.:v\ pefor®
the last. Dispensationalists also believed that Oo& m_‘w mw: Mﬁ T o the
successive age can be reconstructed from the biblica :w .a. A

ditional claim of Christianity to be the .:mi. Israel, disp : :
Teognis wish people to be both the historical Israel and the objecto
. Qmmvmoﬂmmm_::w a restored Davidic E:maoa‘_: the messi-
ya crucial role in the events of the end times.
d throughout America in h.rw Mm.mo.f mﬁ:ﬁm ,ﬁmw-
port among members of major Protestant am:oBSmEomm%\Wﬂca%mgwm N:
terians, Methodists, Oo:mﬂmmmaoswrmmm._ and wm%:.mamu: Mwnnm o
Spafford’s social circle of prominent businesspeople in Chicag P

ical system. An enthusiastic believer in the Bmmm_m::n. hope,
: nnialists such. as Dwight L.

Chicago. The Spaffords were

Britain. Crystallize
group, the Plymout

recognized the
the biblical prophe
anic age. Thus Jews pla

Dispensationalism sprea

new eschatolo e i
d associated with well-known prem ists.
w%wnwva Cmmmlﬂmwwv. the leading evangelist in America in the last Qmm:.mmﬂ Mm
ﬁrm :wwmﬁmm::» century, and William E. Blackstone m wfrlzwgw mi%mm“”w_a
i d the idea that the Je
ho became an evangelist and promote .
Hwﬂ” Mo M._o:‘ Horatio Spafford himself became a lay evangelist who

: ity, N.Y., 1950), pp- 1-61.
Vester, Qur Jerusalem (Garden City, N.Y., 1-61. i
2. Bertha m@mmﬁm.oﬂw@awwmw”ﬁ@n“p&w Folly: Millenarians and the French w«c&:“:c.: Q%Mmzmwhﬁ\
> ‘._O_mnwrw&w_ﬂzoﬁm 7.5. 1975); W. H. Oliver, Propheis and ?EK::EWQ; :M ekl
m:%ﬁ.ahw .MSE&&. n W:WNSERSS the 1790s to the 1840s A»Enr_m:.P im«“ummnvlm&m_e AZQM.
mwamo:: F. C. Harrison, The Second Coming: Popular Millenariantsm
Brunswick, N.J., 1979).
4 mMM:N Kobler, The Vision Was There (London, 19
. don, 1983). T o |
5 mm_m MNM%MMMMM om_ MM& mnmwﬁéﬁ\\& to Dispensationalism Anwwﬂw_za\quﬂnwwMMM_\MM..\.MMMMWTWMW%
. he Incredi er Up: The True Story of the £re- {710 7tep eld,
Mwnwﬁmmﬁwww”wwmﬁmwﬂw mhm%mm% The Roots of F undamentalism: British and American
Slenarianss 930 (Grand Rapids, Mich., 1978). B
6 thmwwﬂ NNMFON:%M@E%M\ MME&.. }:mmgz Fundamentalist Attitudes toward Jews, Judazsm,
o S iomism, 1865-1945 (New York, 1991), pp. 25-54.

56); and Barbara W. Tuchman, Bible
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preached in churches around the country and in Chicago’'s commercial
center during lunch breaks.

As with others in their social circle, the Spaffords also became followers of
the holiness movement advocated by Moody and others.” For dispensational-
ists of their circle, the current era—the period they believed to be preceding
the messianic age—was also the period of the “outpouring of the Holy
Spirit.” In addition to the personal conversion experience necessary for
salvation, holiness followers sought a “second blessing,” “complete sanctifica-
tion,” and “perfection,” in which the Holy Spirit would be manifest in their
lives; some practiced divine healing.® Although churches for which holiness
teaching became a major component, such as the Church of the Nazarene,
the Church of God, and the Christian and Missionary Alliance, sprang up
during that period, the movement also attracted many members of mainline
denominations. It may have been at that time that the Spaffords became
acquainted with Hannah Whitall Smith, who along with her husband, Robert
Pearsall Smith, became a major holiness evangelist during the 1860s and
1870s. Hannah Whitall Smith wrote the holiness bestseller, The Christian’s
Secret of a Happy Life, and together with her husband was among the founders

of the Keswick holiness movement in Britain.?

In 1873, following the Great Chicago Fire, the Spaffords decided to
vacation in Europe. Anna and their four daughters sailed on the Vile du
Havre (Horatio was delayed by business). The ship sank en route, and the
four children drowned. Horatio Spafford wrote the popular hymn, “It Is
Well with My Soul,” to help him reconcile his loss: “When peace like a river
attendeth my way, When sorrows like sea billows roll, Whatever my lot, Thou
hast taught me to say; ‘Itis well, it is well with my soul.” 1?0

After this tragedy, the Spaffords became even closer to Moody, who
arranged for Anna to carry on charitable work in reforming prostitutes in
Chicago. Between that time and their departure for Jerusalem, the Spaffords
gathered a small group of relatives and friends around them that eventually
became a religious group of its own. These included Horatio’s sister, Marga-
ret Lee; John C. Whiting, an affluent businessman originally from Massachu-
setts, and his wife; and William H. Rudy, a mill owner from Chicago. Lee,
considered to be an intermediary between the group and God, became their
spiritual leader at that time. In 1876, God had first spoken to the group
through Mrs. Lee, “giving us truth and telling us that this coming was the
coming of Elias, or Christ coming as a thief.” The group believed that God

7. George M. Marsden, Fundamentalism and American Culture: The Shaping of Twentieth-

Century Evangelicalism, 1870-1925 (New York, 1980), pp. 72-80.
8. See Donald W. Dayton, Theological Roots of Pentecostatism (Grand Rapids, Mich., 1987),
pp. 101-106.
9. Melvin E. Dieter, “The Smiths—A Biographical Sketch with Selected Items from the
Collection,” Asbury Seminarian 38 (1983). 7-42.
10. Vester, Our Jerusalem, pp. 45—46. See also Alfred B. Smith, comp., Inspiring Hymns
(Grand Rapids, Mich., 1951), no. 271.
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was speaking to them, calling them to live a rw_w :wm. By o_m:ﬂ.:m &:Ma
ication with the divine through a nrw:mawm._n leader, this group
MWMWM:UQOEQ customary holiness teaching and anticipated later pentecos-
fces L]
mmfw”mm%mwnm continued to befall the Spaffords. In 1880 Hrm.::mo:u born
after the Ville du Havre tragedy, died of mnmlm.ﬁ mm<.ma. >m. well, _:8_ Mwwommowmw
ers’—as they were then called—began to UmMmMm _M MMM%MM%WTW or:wn:m:
Horatio Spafford claimed that there was no hell, n , ac childrer
i icular would not suffer eternally. Because of these outspoke . ,
M%Wﬂﬂwmﬁmdm: church tried mwmﬂo& mo.a heresy m:.n_ mwwﬂ_wa ”HMMQM.H”M
Overcomers did not think that ::memm:mﬂ .oo:QmQ_Qm their essianic
remillennialism, though most premillennialists rmE. more conser "
ﬂmzm of sin and punishment. Some friends severed ﬁr.m:. connections to ; w
Wﬁmmﬂoam“ so it 1s remarkable that leading E@B:_m.:s.ﬁm:mﬁ.m Mcwr Mm WMMMQW
Ira D. Sankey, and Blackstone continued to maintain ties s:m. t Mr worc?r.
In addition to their personal suffering w:&.ﬁrm_w mch._m_o.: ZMMH mrm: Hrm
the Spaffords might also have had financial difhculties in 1 81, ,Mm " the
group decided to make a pilgrimage Hogo.w:mm:ma. The Oowo:w san rmﬁ ists
claimed in 1896 that the Spaffords’ decision to Hom.,\m Chicago .z:%mmﬁ ave
been influenced by their being in debt. Eoé?dﬁ.:_HmMMMWMMMMM_@:m@wmoam
/ ive; a contemporary newspaper article .
M‘Mmaﬁ_whwommwd to go Ho?mcmm_mﬂz. The Spaffordites 5&5%2% no:m_MMMMM
the journey to be not an escape from vam but rather a pilgrimage, exp
in spiritual, moral, and messianic terms.

2.

Upon their arrival in Jerusalem, the mwmmmog._m and Hrm.: friends n_mmwam_ _HM
live a communal life similar to that described in Acts, E:T.waowmﬂﬁ.« Ms:r
common. They settled in the Muslim Quarter of 5@.0_& City M: ZM@ o
intense expectation of the arrival of the h.oa. They did not work on mww:mmg::
basis or send their children to school, since God had told wrm:w to e
until being endued with power from m_uo.<m. Hrm community also pra teed
sexual mvm::o:oﬂ husbands and wives lived in separate quarters, an
over two decades, marriages were forbidden.

d
11. This is evident among other things from the correspondence between %bﬁwwm%ﬂmmﬂﬂﬂmm
" and Hannah Whitall Smith: “We were surprised . . .:w:a mﬂ“ma mew*ﬂa%_mo ure tht

1 d God's work through us. na Sp to F
Vb Sy o et 83, Hannah Whitall Smith Archive, Asbury
Whitall Smith and others, 25 January 1883, Ha e, psbury

i i tal movement officially

logical Seminary, Wilmore, Kentucky. The pentecos :

meovmﬂm in the mmv\lv\ twentieth century, although many of its noﬂ%oﬁmww MMMM

practiced cven before it became an organized movement; see Dayton, Theologic

Pentecostalism. . i .
12 Mﬁthé DM:.? News, 5 January 1898; and Vester, Our Jerusalem, pp. 54-61, 156-158
M (=3 /
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Although new to the city, the members of the Colony were the only
community in Jerusalem to offer assistance to several hundred Yemenite
Jews who had departed Yemen as the result of messianic fervor, arriving
destitute in Jerusalem in 1882 The Spaffordites provided the newcomers,
who were living in the open fields outside the city wall, with tents, medical
care, food, and a soup kitchen. The arrival of the Yemenites furnished them
with a “sign of the time” (Matthew 16:3) that indicated that the present era
was terminating and the Messiah’s coming was near; it was a divine duty to
assist them. The Spaffords considered the Yemenite Jews to be descendants
of the “Ten Lost Tribes” of Israel and referred to them as “Gadites,”
descendants of the tribe of Gad (Deut. 33:20-21).13
A short time after the group’s arrival in Jerusalem, Lee’s role a5 a spiritual
leader came to an end. Perhaps she tried to obtain a position of authority in
the group that the Spaffords were determined to keep for themselves. Anna
Spafford wrote: “Mrs. Lee took glory to herself after we left home, but on the
Mount of Olives the Lord exposed it all . . . she was to us Moses and here
Satan was using her.”14 Despite this, Lee remained a member of the Colony.
After Horatio Spafford’s death in 1888, his wife Anna became the undisputed
spiritual and moral leader of the Colony. Her authority as the revered
“Mother” of the community did not derive from being Horatio’s widow, but
stemmed from her own charisma, and moral and religious strengths. She
claimed to have had visitations of the Spirit, and the Colony’s members
considered her to have spiritual power, an ability to heal, and the aura of a
messenger of God. She took little interest in financial and commercial affairs,
which were in the hands of William H. Rudy, and later her sons-in-law,
Frederick Vester and John Whiting. 15
Parallel to the crystallization of the Overcomers in Chicago, a Swedish-
American, Olof Henrik Larson (1842-1919), established another religious
commune there. Larson, raised as a Lutheran, left the fishing village of
Uddevalla in the 1860s to be trained as a ship’s captain in England and the
United States. While at sea sometime between 1869 and 1873, he decided to
devote his life to God’s service. He moved to Chicago, at thar time the leading
“Swedish” metropolis in North America, and joined the Methodist church,
but soon found that he disagreed with some of its teachings. Around 1880 he
purchased a plot of land on Madison Avenue, where he built his independent
Svenska Evangeliska Kyrkan (Swedish Evangelical Church), with an adjoin-
ing house. The mimo:mr-mwom_a:m “Larsonites” lived there as one family,

13. Spafford to Smith, 25 January 1883, Smith Archive. A copy of the Mi SheBe'rach blessing
composed by the Yemenites for Spafford is on display in a historical exhibition
organized by the American Colony Hotel, Jerusalem.

14. Spafford to Smith and others, 25 January 1883, Smith Archive.

15. Ruth Kark, “William H. Rudy and his Route from Chicago to The American-Swedish
Colony in Jerusalem,” Ariel 100 (1994): 33-43 (in Hebrew).
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cted by their charismatic leader.'® In 1889
fe to visit her birthplace near Nds in
onducting revival meetings—an

sharing their earnings and directed
Larson accompanied his second w1

he soon began ¢
central Sweden, where : .
.moQSQ that was not new to the Dalarna region. Aiom\ﬂwamm_ﬂmn.ﬂommsmam ed

1 b L ar .
i i ] elders in charge of nis hity
hicago, leaving two loca ;

o : “twin assemblies” to follow the Master’s footsteps and %o
cult road in life that leads to heaven. “Come to the
r deeds may be known to have been wrought
he Day of Judgment was at hand;

Larson urged his .
take the narrow and diff
Light,” he called out, “that you e
in Ti »18 He believed that t
ighteousness. el
%rw._wm was returning to establish peace on earth, and OUM_MH_N_:M%OM_M@B:@MM
i f ives 1 lem at the place from whic
him on the Mount of Olives in Jerusaien . O
is tw nities with a strong hand, pu g
ao@mﬁﬁmg. Larson ran his two commu . . e
1 those who did not believe 1n
wrongdoers and threatening tf o el e el
] divine healing; when nis g
turn of Christ. Larson also relied on : u
H Ma:& later died), he refused medical care for her, declaring that “only God

e : 11 19
heal her if it be His will.”! o .
8”5 Mm@m through a mutual friend of Larson’s wife m:n_. the mwumoa_ﬁﬂwwm
Larson and his followers learned about and began to N&B_Mm Hr@%ano—mw_osw
i 20 Iy that year a group trom
had gone to settle in Jerusalem. 3 . oty
:wn_cm::m Anna Spafford visited Chicago. The Larsonites ﬁﬂ:w& a WMwMOMMn
1 1 - which the Jerusalem group was invited to attend O
ite Sunday service, after which t ) rendple
y V) . Some of the Larsonites were

of Larson’s the following Sunday : e .
. 's charismatic personality and supreme $ ;
pressed with Annas ¢ : | d s i

i ing f had mixed feelings. Anna op :

others, including Larson himself, h: et
Baptist, the prophet who prece ,

Olof Larson as a type of John the el oe
N ighti [’ (Mark 1:7). Indeed, evenin y

to be followed by “one mightier than . : g
mmm e of their relationship in Chicago, Larson lost the leadership o.m Ewosrm
8%3::3\ to her.?! When the Chicago Health Department evicted ¢ ¢
Spaffordites from their congested quarters, Larson invited them to stay r:m

rm commune. From 22 November 1895 until their departure together on

57 1 i Swedes in
f i 3 , 1957), pp- 1-8; C_mwacvo_ﬂ“
Dalafolk i Heligt Land (Stockholm, 1 & U )i, S _
o ﬁ&% hmwmmbowwo NM\M}R and %QQ& Study of the 18461880 Immigration Qmé?:mw&w%w\w
%mﬂwﬂe.vv mox\m\mmw. and Paul Elmen, “The American-Swedish Kibbutz,” swedt
)s . 33 1
Pioneer Histovical Quarterty 32 (1981): 205-218.

3 S titled and undated English MS, pp. ' =
i Wﬁwmmowﬂwm«»qmw%mﬁﬂr”m was based on her memoirs and some of her father’s letters, and

- " i Z1i8,
served as the basis for her book); and “Jerusalem in Prose,’ MS z mmorﬁw WMMW ﬂw.mNMB
Jewish National and University Library, Jerusalem. This is part ot €
Petri, P& Heliga vigar (Stockholm, 1931), pp. 120-165.

. ,7\ ; HvN. - - - e
__w w\wmmow V %M.mwmwwﬁ mvrw:u Nasbonderna @ ferusalem, Beriiltelsen om en marklig utvandring

(Lund, Sweden 1988), p. 23; and Anon., jdrna, Nés, Apelbo, ur tre socknars Hislora
(Malung, Sweden, 1979), 1:187-189.

90. Larsson, English MS, pp- 20-27.

21 Ibid., pp- 36-37.

8-14, Helga Dudman’s archive,
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March 1896, the Larsonites shared all they had with the thirty or so
Spaffordites. Convinced that they shared the religious beliefs of the Jerusa-
lem group, they decided to join the Americans. They sold the church, the
house, and other properties for twenty thousand dollars and proceeded to
“hasten to the Holy City to await the second coming of the Lord and witness
the fulfillment of Prophecy.”® The Larsonites paid for the journey to
Jerusalem of seventy-seven people (including twenty-five children).

A letter from Larson to his assembly in Nis, informing them of the
wonderful events in Chicago, arrived in February 1896. Although Larson did
not call on them to do so, the Swedish villagers immediately began selling
their farms, hoping to join the Larsonites and the Americans. They believed
that the “Approach of the Last Day was imminent and they must hurry to
meet their Lord in Jerusalem.”?* It took longer than expected to arrange the
farm sales (at a considerable financial loss); the proceeds were put into a
common fund. Sometime after mid-July 1896, thirty-seven Swedes, includ-
ing twenty-two children, left Nds singing revival songs about going to Zion,
God’s wonderful and heavenly city.2*

Although the Swedes now formed the majority, the American founders
continued to direct the Jerusalem community in all spheres. The Swedes
acknowledged Anna’s authority, and Larson was pushed into an uninfluen-
tial position. The Colony moved from the Muslim Quarter to their main
building on Nablus Road that was rented, and later purchased, from the
Muslim Husseini family; it became the center of the American Colony
complex.?> The Colony now numbered more than 150 people. Most of the
Swedes were hardworking artisans and peasants, and soon the Colony
developed a number of economic enterprises, including agriculture, a dairy
farm, a bakery, a furniture shop, a guest house, a tourist shop, and a
commercial photography studio. The Colony became a major economic and
charitable organization in Jerusalem, leaving its mark o1 the city’s Qm<&ow:5:m.mo

Swedish clergymen who visited the American Colony often disapproved of
what they saw: an American elite, they contended, ruled the Colony. English
was the language of choice, the Colony celebrated the Fourth of July, and the

22. 1bid,, pp. 20-27, 33-34. The Whiting trial, which brought the Spaffordites to Chicago,
received wide newspaper coverage and was much discussed in religious circles.

23. [Petri], “Jerusalem in Prose,” p. 6.

24. K. E. Forslund, N8s (Stockholm, 1925), 2:126; Fahlén, Ndsbinderna, pp. 20-30; and
Murray, Til forsala, p. 243.

25. Larsson, English MS, pp. 8536, 50-56; Vester, Our Jerusalem, pp. 174-177, discusses
the Swedish group without mentioning Larson.

26. Dov Gavish, “The American Colony and its Photographers,” in Zev Vilnay’s Jubilee
Volume, ed. Ely Schiller (Jerusalem, 1984), pp. 127-144; and Aaron Yaffe, “The
Creation and Development of the American Colony in Jerusalem at the End of the
Ottoman Period,” (seminar paper, The Hebrew University of Jerusalem, 1978). The
American Colony complex is today the American Colony Hotel.
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d to Americanize.?” A number of mono:a.modmg:oz
he Colony later wrote accounts of their lives. No
longer sharing the Colony's religious ideals, they mxvaomwm& aomMDﬂ:o.:MMMMM

. 1 itari le, restricted life, and the 1D
‘hat they described as an authoritarian rule, - .
MMMEOD vOm the Swedes. An especially bitter exposc was ﬂmﬂ;ﬁ& by Hmﬁmraw
- boy. Edith Larsson
i ad come to the Colony as a young boy

e TM_Om Larson, who married Lewis or Hol Lars Larsson, another
n Swedish member of the Colony) in her account of the
hasized the Swedish role in the Colony and wnn:mMQ
Anna Spafford of ruling the Colony tyrannically. In contrast >:.:w s Qm:mﬂ
t w Bertha, portrayed the life of the Colony as one of harmonious Qw@x_w
e 2 Ozm_ favorable Swedish description of the Colony was id:m: y ﬁvm
Nobel Prize-winning author, Selma Lagerlof, .5.:3 :o,ﬂo_..\m~.hama\wmvgwcrm
lished after her visit to the Colony in 1899. While Lagerlof &mmmz mm ﬁTm
harsh sides of life in the Colony, she also showed much respect for t
Colony's religious goals and for its leader.??

Swedes were oblige
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unique, since American dispensationalists did not generally advocate moving
to the Holy Land. Several sources indicate the Spaffords’ interest in calculat-
ing the end times, also an uncommon practice among American dispensation-
alists during the period. They were influenced, for example, by Piazza Smith,
Royal Astronomer of Scotland, who expected the return of Jesus in 1881,
based on his (erroneous) calculations of the measurements of the Great
Pyramid of Giza.3? The Spaffordites noticed several “signs” soon after their
arrival in Jerusalem, including a rare summer rainfall, the premature blos-
soming of an almond tree in their garden, the arrival of the “Gadites,” and
the growth of Jerusalem’s Jewish population. Although the end times did not
materialize, there was no crisis in the group’s life or views. The expected date
of Christ’s return was recalculated to 1897. The Larsonites, who also believed
that the coming of the Lord was at hand, were much influenced by Anna
Spafford’s thinking.3?

For the Colony’s founders, the restoration of Israel to the Holy Land was a
material prerequisite. A Chicago newspaper wrote that “They believe that
the restoration of Israel will come soon, and do much good for them, trying
to get close to the future ‘princes.”” Anna Spafford described the group's
motivation: “We wished to go there when God brought the Jews back; we
wanted to see the prophecies fulfilled.”34

The community saw itself as Christ’s chosen “Bride” awaiting the bride-
groom’s arrival. “We do still hold that belief and that when there is a Bride,
which is unity,” wrote Anna Spafford in 1900, “Xt [Christ] will come,—to us
there has been no delay, anymore than there has to Xt who could not go to
the Father until He had finished the work which the Father has given Him to
do.”?® Laura Petri found in Anna’s Bible many marginal notes referring to
the Bride. She was told that Mrs. Spafford had always said that “the ‘Bride’s,’
the Colony’s mission was to bring the whole world back to God, to set the
world an example of love, purity and peace.”%®

In the Colony’s early years, the sense of proximity to Christ’s return led
members to neglect their children’s schooling: “No care was taken of chil-
dren, as the millennium was momentarily expected when, Mrs Spafford said,
they would all be educated in a moment.”®” Members believed themselves
immortal as long as they believed in God, and only those who did not

32. Vester, Our Jerusalem, pp. 23—24; Lind and Wallstrom. Jerusalem Fararna, pp. 21-24;
{Petri], “Jerusalem in Prose,” p. 4; and Larsson, English MS, pp. 33-34.

33. Spafford to Smith, 25 January 1883, Smith Archive; Chicago Daily News, 14-15 May
1895; and Fahlén, Ndsbonderna, pp. 150-154, 166—-174.

34. Chicago Daily News, 14—15 May 1895.

35. Spafford to Smith, 17 January 1900, Smith Archive.

36. [Petri], “Jerusalem in Prose,” p. 12. For imagery of the “Bride” in the context of return

and redemption, see [saiah 61:10; Jeremiah 33:11; Joel 2:16; John 3:21; and Revela-
tion 18:23, 21:2, 9, and 22:17.
37 Chicago Daily News, 14-15 May 1895.
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weaknesses as Christ had forgiven. Universalism, which dismissed the idea of
eternal punishment, prevailed during the first years of the commune. After
Horatio’s death, however, Anna abandoned her late husband’s universalist
convictions and adopted understandings of the perfect life, sin, and death
more in line with standard holiness teachings. When the commune ex-
panded and control of the group became an issue, some sources reported
that members were punished at times and were notalways so easily forgiven.*
Notably, the American settlers chose to adopt celibacy and to relinquish
the traditional family framework, living as “brothers” and “sisters.” Sociolo-
gists and historians have suggested that in communal life, the ban on
marriage and sexual relations served to strengthen group ties and to encour-
age members to put a priority on group needs.** These considerations may
have played some unconscious role in the Spaffordites’ decision to adopt the
practice, but adopting celibacy was undoubtedly connected with their messi-
anic and perfectionist beliefs. Colonists desired to follow Jesus” commands
regarding those destined to enter the Kingdom: “and there be eunuchs,
which have made themselves eunuchs for the Kingdom of Heaven’s sake”
(Matthew 19:12); and “they which shall be accounted worthy to obtain that
world, and the resurrection from the dead, neither marry, nor are given in
marriage” (Luke 20:34-36).45 Children were separated from their parents
and Anna Spafford became “mother” of the whole community. “We must
wait,” she said, “till sin is rooted out of us and then only will we be able to
realize the perfect marriage.”*®
The Spaffords and those who joined them “founded a community whose
members pledged themselves to live in unity with each other and to serve and
help all humanity.” Colony members carried out ministries of welfare,
teaching, and nursing, with no desire for material reward and without
missionary objectives.*’ This disinterest in conversion attracted Muslims and
Jews to the Colony, but at the same time it created long-lasting and bitter
conflict between the Colony and the American, British, and other Protestant
missionaries and clergymen operating in Jerusalem.

43. See Marsden, Fundamentalism, p.77.

44. Elmer T. Clark, The Small Sects in America, rev. ed. (New York, 1949), pp. 11-24; and
Yaacov Oved, Two Hundred Years of American Communes (Oxford, 1988), pp. 369-377.

45. Vester’s account treats the matter as a personal choice not binding on the group as a
whole; in Vester, Our Jerusalem, p. 201; and Anna Grace Lind, “The House on the Wall”
(Jerusalem, 1974?), p. 5, American Colony Archive.

46. Chicago Daily News, 14—-15 May 1895; Vester, Our Jerusalem, pp. 19-59; Lind and
Wallstrom, Jerusalem Fararna, pp. 92-113; and Larsson, Dalafolk, pp. 37-39. Annie
Aiken, a former member of the Colony, reported that “Mrs. Spafford claimed she was a
prophetess and had a wonderful sign that we were to live like Adam and Eve before the
fall, those who were married must live as though they were not”; [Petri], “Jerusalem in
Prose,” p. 6. The appellation “Mother” was engraved on Anna Spafford’s tombstone.

47 Lagerlsf, “Address,” pp. 1-4; and Yellin, Writings, pp. 34-35.
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" Lagerlof, “Address”; and [Petri], “Jerusalem in Prose,” pp. o, &-1%. — o
ww QNMMW.Q Daily News, 14-15 May 1895; correspondence concerning the Whiting Affair in
the U.S. consulate ._:gmﬁ:wm_oBLEvFOQo_umﬁ 1893, wmuw T47 _.‘ sz_\y,@.o@ Sy
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situation, and Mary Whiting, Anna Spafford, and other members traveled to
Chicago.??

At the trial, Anna spoke openly of the Colony’s premillennialist beliefs. She
told the court that her group considered the return of the Jews to Palestine to
be central to their messianic hope.>® American consul Selah Merrill submit-
ted written testimony to the court that Colony members neither worked nor
sent their children to school. Annie Aiken, who once lived in the Colony,
described Anna’s position as a religious figure who received divine revela-
tion. Anna knew, Aiken said, that the Spirit would pour out when a certain
muscle in her hand moved. The witness also testified that the Colony
expelled one couple who refused to abide by the community’s requirement of
sexual abstinence. She also attested to the Colony’s contribution to the larger
Jerusalem community and its many charitable works. Luther Laflin Mills,
once state’s attorney for Illinois, had agreed to present the Colony's case free
of charge in order to fight religious persecution. In the public eye, not only
Mary Whiting’s rights as a mother but the entire American Colony were
being put on trial. The judge’s decision to award custody of the children to
her thus granted some legitimacy to the Colony.?*

4.

For many in the small British and American Protestant community in
Jerusalem, the American Colony was at best eccentric and at worst anathema.
A group of clergymen expressed a strongly negative attitude in a dispatch of
28 September 1897 to the American president and State Department.’®
Among the signers were the Anglican bishop of Jerusalem and a number of
missionaries who strongly objected to the Colony’s failure to proselytize.
Other Protestants also objected. A report published in Die Warte des Tempels,
the newspaper of the Templers (German pietists who themselves founded
four colonies in Palestine), offered this mixed assessment of the Colony in
1884: “On the one hand their desire for sanctification is commendable, but
on the other hand their expectation of the imminent return of the Lord is
sectarian . . . and the visions that have appeared to several of their women are
even dangerous.”®

Selah Merrill, American consul in Jerusalem from 1882 to 1885, 1891 to
1893, and 1898 to 1907, observed the Colony with similar suspicion. A
Congregationalist minister and a scholar of the Holy Land, Merrill had little

52. Kark, “William Rudy,” pp. 38-39.

53. Cook County Court Official Papers, third year (17 April 1895), no. 795, Chicago,
1linois.

54. Chicago Daily News, 14—15 May 1895; and Kark, “William Rudy,” p. 39.

55. Quoted in Vivian D. Lipman, Americans and the Holy Land through British Eyes, 1820~
1917: A Documentary Hislory (London, 1989), pp. 153-157.

56. Die Warle des Tempels, 14 February 1884, pp. 11-12.
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other benefits, some of the connections made there served the Colony in
collecting contributions for its charitable activities.5

The intense religious fervor of the Colony, which served as its moral

framework and on which its leaders based their authority, did not continue
into the second generation. This phenomenon began to manifest itself in
some ways even during Anna'’s lifetime. By the early 1900s, a number of
young men and women had reached marriageable age, including Anna’s
own daughter, Bertha. Anna stood firm against allowing marriages for a
while, but then, particularly as it concerned her own daughter, yielded in
1904. She explained her decision as a result of divine revelation. The
marriage between Bertha and Frederick Vester, with his commercial experi-
ence, brought considerable benefit to the Colony. As a dowry, he contributed
his family’s store at the Jaffa Gate. This became the American Colony Store,
the Colony’s main source of income.

Not long after Anna Spafford’s death in 1923, Bertha took over the
Colony’s leadership and the austere religious atmosphere relaxed consider-
ably %! Bertha, along with her rival, Olof Larson’s daughter Edith, and most
of the other second generation members of the Colony, no longer awaited
the imminent Second Coming. For them, Jerusalem was not the magnified
holy site where the Messiah was to arrive and rebuild the Davidic kingdom,
but an earthly city, with its limitations and problems. Occupied with raising
their families, they developed other views and gradually lost their faith in
divine revelation. Having abandoned the dispensational premillennialism
which saw the Jewish national revival as a sign of the coming end times, the
second-generation members of the Colony no longer felt committed to
Jewish immigration and settlement in the Holy Land. They directed chari-
table medical work to the Arab population, identified themselves with Arab
needs and aspirations, and rejected the Zionist enterprise as a usurpation.®?

Without an intense religious belief system to unite them and a charismatic
leader whose authority was accepted by the entire community, factions and
power struggles devcloped which eventually led to the disintegration of the
commune. Some sccond-generation Swedes opposed Bertha’s leadership.
Not a charismatic religious leader like her mother, she claimed no divine
revelations. Some members denounced what they considered to be Bertha’s
unfair tactics, expulsion policy, and attempts to govern the Colony’s assets. In
the end, various factions of the Colony applied to the district court concern-

60. Lind and Wallstrém, Jerusalem Fararna, pp. 92—108; and The Cruise of the Eight Hundred
lo and through Palestine Glimpses of Bible Land (New York, 1904).

61. Anna Grace Lind, interview with Yaakov Ariel, 28 December 1993, Jerusalem; and
Lind and Wallstrém, Jerusalem Fararna, pp. 171-173.

62. This is apparent from a chapter which Vester added to her book, Our jerusalem,
published (around 1954) by the Middle East Export Press, Lebanon, chap. 32,
pp- 359-381.
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ing the division of property, and the American Colony as a religious sect
ceased to exist in the 1930s.

For some of the old guard, particularly the Swedes who had been in the
Colony for decades and had worked for the sake of the commune and
adhered to its religious principles, the situation was tragic. Some of them,
older men and women, remained with Bertha Spafford and continued to
work for the “Colony”—although it was no longer a religious group—until
their deaths.% The “American Colony” became, in effect, a family business
focused mainly on a hote] but also committed to charitable and community
enterprises, including a children’s hospital and clinics. Both a clinic and the
hotel still operate. Most second-generation members of the Colony chose to
leave. Some (including second-generation Swedes) left for the United States,
whose language and culture they knew best. Even Bertha's own children left
to build their lives and careers elsewhere, although they later returned.®

The character of the American-Swedish Colony in Jerusalem is best under-
stood by taking into account similar developments in religion and communal
life in America. It fits typologies of American religious movements and
groups, as well as the characteristics of American religious communes. A
number of communes—utopian, pietistic, and sometimes premillennialist—
were founded in the nineteenth century. Led by a charismatic personality,
such groups frequently sought to establish a new Holy City, often at the
margins of their societies.®® The American-Swedish Colony established itself
not in a ~cw Jerusalem but in the earthly Jerusalem. Other attempts by
American and Swedish groups to settle in the Holy Land or the Levant failed
miserably and disintegrated after a very short time, but this unique Protes-
tant group thrived for decades. Two major factors were instrumental in the
building of this relatively large and long-lasting community: a common set of
religious beliefs, central to which was intense messianic expectation, and a
charismatic leader whose spiritual and moral authority, based on divine
revelation, was accepted by the entire community. Without these, the commu-
nity was bound to disintegrate.

As might be expected, the group’s initial fervor and practices were modi-
fied over time, in response to the community’s growth and to both internal
and external pressures. The Colony’s founders and those who joined the
commune in its first decades made a deliberate choice to live there, and
either helped create the group's practices and norms or accepted them
completely. They had come from other ways of life to become part of a
religious community in which they found meaning and fulfillment. Naturally

63. A number of such former members were buried at the Colony’s private cemetery on
Mount Scopus, still in existence.

64. Lind, interview with Ariel, 28 December 1993.

65. Rosabeth Moss Kanter, Commitmen! and Community (Cambridge, Mass., 1977),
pp. 138-145.
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some .Umnmam disillusioned and left or were expelled. The unwillingness or
_:m?_.:v\ of the second generation to follow zealously in their parents’ foot-
steps 1s seen among a number of other intense religious groups in America
In them, the founding generation built a communiry marked by o_m.%mmio:.
self-sacrifice, obedience to the rules, and a willingness to place communit
ama.:m:gm before personal needs in the name of a great cause—a oo:::om
belief which united them all. Yet they were only partially able to transfer their
values. >b overt or covert rebellion against the community’s authority and its
amm:._m:ozm took place, and gradually norms and practices were either
modified or ignored until little was left of the original spirit and intention of
the founders.5 The American-Swedish Colony should be viewed, in that
respect, as one of a number of attempts to build an intense perfectionist

Or.Zm:m: community in a new place, an attempt which proved successful for
asingle generation.

66. mo.o,.mo.ﬂ example, Elisabeth Sommer, “A Different Kind of Freedom? Order and
Discipline among the Moravian Brethren in Germany and Salem, North Carolina
Sﬂl_.mor Q\Ew& History 63 (1994): 221-934. u,rq\m::m:.o: mBVo:o. the second-
generation settlers in Salem, N.C., resembles that of the gmamnm:.m%@%mr Colony
(although the official framework in Salem remained). e





